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■ken.' Preparation for the Lord's table, therefore, he 
on easily be brought to percaive, is the same as prepa- 
ration for the whole Christiaa life, and for a Christian 
death, and for a joyful resarreotion. The communicant 
(onseqnentl; does not take on himself any new obliga- 
tion that did not lie on him before. He will, indeed, be 
the more likely to lead a Christian life, from his availing 
limself of the appointed means of grace ; but the obliga- 
tion to lead such a life is absolute and complete already. 
And it would be a manifest absurdity to imagine that a 
Bappy immortality could be attained ou some different 
and easier terms by thosa who withdraw from the Lord's 
table; that a refusal to comply with that one com- 
Bandment of our Saviour would exempt men from 
obedience to the rest of them. Any one, therefore, who 
deems himself not good enough to receive this sacrament, 
•nd accordingly absents himself, waiting till he shall 
kecome better prepared, is acting as the prodigal son in 
tbe parable would have done, if, instead of arising at once 
to go to his father, he had waited till he should be in a 
more prosperous condition, whea it was his father only 
that could supply food and raiment to the destitute re- 
turning outcast. All this being what hardly any one 
would deliberately deny, it is found accordingly that most 
•f the non-communicants have a design to communicate 
at some future time, before their death. And they 
seem to suppose that he who shall have done this will 
kave suBiciently complied with our Lord's injunction. 
Ton will find many a one accordingly who will need to be 
tamestly and repeatedly reminded that every time he re- 
tttsea the invitation to partake of the Lord's Supper he 
13 committing a fresh sin — a distinct act of disobedience 
to his Divine Master. And, therefore, instead of prepar 
ing hiraselt to be a more ' meet partaker' of the heavenly 
feast, he is habitually alienating himself mote and more 
from his Saviour, by thus resisting, time after time, His 
lepeated calls. 

Others again, and not a few, we meet with, who do 
present themselves at the Loid's table, on sjme solemn 
occasions of rare occurrence, and who consider this 
SB absolutely preferable to an habitual and frequent 
attendance, from finding that their devotional feel- 
ings are more strongly excited by a celebration that 
lakes place at long intervals. But we should remind 
them that (though this is undoubtedly true) if they were 
to act on such a consideration throughout, they would 
discontinue daily prayer, and habitual attendance on all 
fnblic worship ; since these would certainly more strongly 
tuBeei the feelings if they were of very rare occurrence. 
But the object to be aimed at is, we should point out to 
them — not an occasional, fervid, and probably transitory 
•motion — but an habitual, effectual, and lasting inUuence 
•n the whole character and daily life — not a passing 
(leam of enthusiasm, but a steady daylight that shall 
•alighten our path and guide our steps. Such errors as 
1 have adverted to, you will often, as I have said, be the 
fcest able to combat in private conversations, adapted to 
the peculiar habits of thought and tone of feeling of 
e»ch individual. And of all the occasions for doing this, 
■one can be more suitable than that of preparing young 
persons for the rite of confirmation. For, the earlier 
•Dy erroneous notions are counteracted, the less is 
the danger of their leading to an inveterate practical 
fcabit. It is of great importance, therefore, that those 



WHO ARE HERETICS ? 
Pbobablt most of om readers would answer this ques- 
tion without much consideration, by saying that heretics 
are those who hold heretical opinions — that is, opinions at 
variance with the holy, orthodox faith which they them- 
selves hold to be the only true one ; Roman Catholics 
who hold their own faith to be the orthodox one, and all 
others heretical, would, of course, answer, that alt Pro- 
testants are heretics. 

The matter, at first sight, appears so plain as scarcely 
to require authority to prove it, and if any were wanting 
it might be found in the celebrated oanons of the Fourth 
Council of Lateran, the third of which begins thus : 
" We excommunicato and anathematize every heresy 
which exalteth itself against the holy, orthodox,and Catholic 
faith; condemning all heretics, by whatsoever names 
they may be reckoned ; who have, indeed, divers faces, 
but their tails are bound together, for they make agree- 
ment in the same folly."* 

Heresy is defined by theological Roman Catholic wri- 
ters to be " a voluntary and pertinacious error against 
any truth of faith proposed by the Church, in a person 
who professes himself a Christian." ' 

Such is, undoubtedly, the genuine doctrine of the 
Church of Rome ; but as the duties of Roman Catholics 
towards heretics, as enjoined by the Pope's canon law, 
are rather difficult, and even dangerous, to be practised in 
Protestant (or, to use their language,) heretical coun- 
tries, an ingenious distinction has in modern times been 
resorted to, which would relieve obedient sons of the 
Church from attempting the extermination of all here- 
tics, at least until they become strong enough to do so 
with success and impunity. 

The matter and ^orm of the thing are to be considered, 
and heretics are, therefore, to be divided into material 
ami formal — the latter alone being criminal, or censurable 
by the authority of the Church. 

To be a formal heretic, a person must, it appears, " be 
conscious that he is guilty of heresy and pertinaciously 
persist in the crime." 

The evidence of the Rev. Henry Neville and the Rev. 
Patrick Murray, D.D., two of the Professors of Theology at 
Maynooth, taken before the late Maynooth Commissioners 
of Inquiry, appears to be well worthy of consideration, and 
deserves to be more generally known than it is likely 
to be made in the ponderous blue books of the parlia- 
mentary papers. 

We here propose to give onr readers some extracts from 
this evidence, and, if our space permits, to add a few re- 
marks upon them. 

The Eev. Henrx Neville, who vras first examined, 
October 0, 1853, and was not then asked as to this 
subject, was again brought forward on 10th July, 1654, 
to explain and get over the assertions of other witnesses 
on the subject of the persecution of heretics, thus 
answers : — 

1. " You are one of the Professors of Theology who were 
previously examined by the Commissioners? 

" Yes. 

2. " Will you be good enough to refer to a passage in Bailly, 
second volume, page 19, with reference to excommunication, 
which has been referred to by a previous witness, and state 
what is meant by 'heretics' in that passage in Bailly ? 

"'Qasenam sint pcen^ contra hereticos lata:?' 'What are 
the puuisbmeuts decreed against heretics?' ' The first spiritual 



•onfirmed should have the earliest possible opportunity ■ P""'s'ira<">t annexed to heresy by the canon law is mqjor a- 
of attending at the Lord's table, and should he earnestly ' P'"«"'.'""'=''"<"'. '/«» /'Jf'". decreed against it.' By ' heretics,' 
pressed to avail themselves of it at once. And you will ' L" ^".'"''^T "^ ^.»'"^' '" ■"^'aot P^f ns gu.ltj of the 'for- 
;>.„„ K^ „ui , ... ... , . , :■'. niai Clime 0/ /leresy, not persons who, through error, may hold 

then be able to correct the mistake, which is sometimes doctrines in themselves heretical. In order to incur the 'for- 
lobemet with even in religious parents, of imagining mal crime of heresy,' a doctrine must be proposed a»o//ai77i6y 
that a young person may be unfit, in point of religious ' the Church, and pertinacimshj rejected— the authority of the 
knowledge, or of feeling, for receiving the ^\lohmst„\CI'<"'i:hU!ielfbemgaireadi/k,i(iwn,oT,\tnotactuallijknowti,pre- 

iented v'llh guch motives 0/ credibility as it is imprudent to r^ect, 

3. "Bo Protestants generatty. or those not in communion 
with the Church of Kome, fall under that denomination ? 

" Protestants fall under the denomination of ' material heretics^ 
because they are taken to hold doctrines declared hen tical by 
the CUurch ; but it is very impmlable that Protestants in these 
countries, in any considerable number, are comprehended under 
heretics as above dacribed: for ProHslants, in general, have 
either not considered the matter so seriously, or have not had 
the motives of credibility of the Catholic doctrines submitted so sa- 
tisfactorily to their mittits as to incur the formal crime of heresy. 

4. " Is the Queen, or are the Protestant people of these 
countries generally, included amongst tliose deemed heretics, 
against whum ttiose punishments are UenoLinced ? 

" / do not think that the Queen and tlte Protestant members of 
the community in this country generally are included under the term 
^heretics,' as contemplated in ttiat passage. 

6. "Does the Queen fall under the denunciation contained 
in that passage, by reason of being the head of a Church not in 
communion with the Church of Kome? 

" The fact that the Queen is the head of a Church not in 
communion with the Church of Rome is not a reason why she 
should be included under the heretics spoken of in the Dull. 
And it is, perhapa, well to remark, that what I have stated as 
required far formal heresy I do not state as mere opinion, but 
as the doctrinal teaching of all our theologians; and for this pur- 
pose I refer to Bailly, tome 3, page 17 (edition, Dublin, 1829). 
To the question. ' What ia heresy ?' he replies, ' // is a voluntary 
and pertinacious error against any truth of faith proposed by the 
Church, in a person who professes himself a Christian.' 



and yet fit to be presented for confirmation. It may 
easily be explained to them that as this is manifestly a 
groundless notion, at variance with all reason, so it is no 
less at variance with the decisions of our Church. That 
alltbe members of the Church should be communicants 
is not only in many places implied, but is expressly laid 
down in a rubric. And the only limitation given of this 
word ' all' is, where it is enacted that those only shall 
oome to the holy table who have ' been confirmed, or 
are ready and desirous to be confirmed;' which plainly 
implies that at least all who have been confirmed are 
Itonnd to attend that table. This we should take care to 
impress on the minds of onr people. And universally 
we should use all the means in our power for removing 
•»ery obstacle of whatever kind to that full and frequent 
attendance at the Lord's Table which our Reformers, in 
•onformity with Apostolic usage, manifestly designeil. 
1 do cherish a hope therefore — a hope in some de- 
gree fortified by experience — that by sedulously availing 
oorselves of snch an occasion as I have been adverting 
to, we may at least somewhat diminish that great and 
^ing evil, the open practical neglect by a large propor- 
tion of our congregations of an acknowledged duty — an 
•Til which yon must have often contemplated both with 
grief for the individuals, and with shame, on account of 
the scandal it brings on our Church. At any rate, let no 
exertions be wanting on our part to set before eur people 
what their doty is, ' whether they will hear, or whether 
they will forbear;' so that we, at least, may not be charge- 
able with neglect of our own duty, and mav be ' pure 
fiom the blood of all men.'" 



" Corpus Jurli Cwoaiei— Decretal Greg IX., Lib. v., Tit vii, 
cap- 13. De haeretlcis. 
» Billly. Tome2, p. 17. I>abIio;U2$. 



7. "Is the denunciation in that Bullagainst formalhtretics only, 
as contradistinguished from mateHal heretics. 

" Distinctly against formal heretics alont; there is no censure 
for a merely material crime — tkat is, for an act sinful in its own 
nature, but not known to be such hv the agent. 

8. '• That is to say, it applies only to those who are guilty of 
the offence of heresy, and not to those who merely entertain 
heretical opinions? 

"Yes. 

12. " la this distinction found anywhere in the ' Corpus Jnn» 
Canonici ?' 

" The distinction is not found as explained, because it does 
not belong to the' Corpus Juris Canonici' to explain terms, but 
to the commentators on the ' Corpus Juris Canonici' to explain 
the terms found in it. 

13. " The ' Corpus Juris Canonici' uses sinply the term 
' heretics V 

" Yes. 

14. " And the commentators have given on interpretation to this 
word? 

" yes. 

15. " Did you say that the opinions of tbe commentators are 
universal or general ? 

" They are universal ; and it cannot be otherwise, because no 
sentence can be inflicted upon a party not sinning ; and a material 
heretic, as far as tbe matter of faith is regarded, is guilty of no 
sin, as is evident from Bailly, page 18, where, heresy being dis- 
tinguished into formal and material, he proceeds—' Formal 
heresy is that which we have defined above, namely, "it is the 
voluntary and pertinacious error agunst any truth of faith pro- 
posed by the Cburch, in a person who professes himself a 
Christian ;" but material heresy is an error by which a person 
believes something contrary to faith, not knowing that it is 
contrary to faith.* 

16. " Do these passages from Bailly, to which you now refer, 
form a portion of the lectures iu the course of theology at May- 
nooth ? 

" Yes, portions which are never omitted. 

17. " Is that question, and are those distinctions, folly dis- 
cussed and made known to the students ? 

" Unquestionably. 

18. " So that you think no intelligent student can leave May- 
nooth without being aware of tbe distinction ? 

" 1 think no student can be unaware of that distinction. 

19. " Is the application of thai distinction between formal and 
material heresies also made known io the sludents,.as bearing upon 
the condition of the Protestants within this realm ? 

" Thai question not occurring in the house treatises, it is optional 
with the professors to discuss it or not. I have frequently heard 
it spoken of amongst the professors and students ; and I never 
beard any person hesitate for a moment to assert that the ge- 
nerality of the Protestants in this country were mere material 
heretics. For it is not sulficient for heresy that you know- 
ingly and deliberately hold a doctrine, or knowingly and deli- 
berately bold it against the Catholic Cburch, but yon must, be* 
sides, have the authority of tlte Catholic Church so proposed to 
you, that you will be imprudent and irrational iu rdscting that 
authority; thie.ooDstitates j>«rf>naei7{r. - ! 

22. " Will you be good enough to define excommunication, 
and state the matters to which it applies ? 

" Excommunication is an ecclesiastical censure, depriving 
persona subjected to it of what are called the common goods of 
the Church. What these goods are shall be explained in ex- 
plaining tbe effects of excommunication. Excommunication ia 
of two kinds, major and minor. 

29. " Do the Protestant people of these countries lie tmder 
either of these excommunications ? 

"The minor excommunication cannot at all affect the Pro- 
testants of this country. And the major excommauication 
cannot be said to be incurred by the Protestants of this coun- 
try, seeing that they may fairly be supposed to be either not sin- 
niitg or not contumacious — not sinning ogainM any authority 
threatening the excommunication contained in this bull ; or, at least, 
not contum'icious against that authority, both of wfuch are abso- 
lutely required in order that the censure be incurred. 

26. " Are they at all under sentence of excommunication ; 
are they denounced ? 

" Unquestionably, they are not denounced; no person holds that 
any Protestant in these countries is under a denounced sen* 
tence of excomraunication, because that could not be done with- 
out some public proclamation. 

27. " Does the Queen lie under any such excommunication? 
" The Queen certainly is not under any denounced sentence 

of excommunication ; nor do I suppose that the Queen can be 
unc'er sentence of excommunication not denounced ; for, in order 
to incur that, she should be aware of the sentence proclaimed agaittst 
heresy, in the bull of which ice are speaking ; be conscious that she 
is guilty of t lie heresy, for which the excommunication is threatened, 
and still contumaciously persevere in it. Unless these three con- 
ditions concur in the person of the Queen, she cannot be under 
a non-denounced sentence of excommaoication. It is highly 
probable, indeed certain, that the last two at least do not obtain 
ill her Majesty. 

31." Does the Queen, in her capacity as head of the Estab- 
lished Church of England, fall under either class of excommu- 
nicatioa ? 

" The- Queen of England, in her capacity as head of the Es- 
tablished Church of England, does not fall under either class 
of excommunication, because, as I said above, to incur excom- 
munication the two conditions should be present — the sinning 
against an authority, recognized as such, and tbe contumaciously 
sinning against that autliority — that is, the sinniug after admo- 
nition. 

32. " Is there any difference of opinion upon these points 
between what may be called the two classes of theologians in 
the Roman Catholic Church — the Ultramontane and the Cia- 
montane ? 

" There is no difference of opinion on these points. This is 
the universal teaching of all theologians on censures." 

The Rev. Da. Mubbay, in p. 364, Paper K., thus 
writes : — 

" I. Excommunication cannst be inflicted except for a grievous 
sin. The sin, moreover, mtutfce not only committed by a de- 
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liberate internal act of the will, bat also manifeated b; aama 
Mitomal act — {.«., the sin must be both externsil and internal. 

" II. Oar Church has always looked on heresy as a most grievous 
sin, not only because it is, like every other mortal sin, i grieroas 
offence against God, as being a formal and deliberate rejection 
of his revealed trath saSicieatl; proposed, bat also becaase it is 
£rectly opposed to, and utterly deatractire of, the virtue of 
Oivine faith, which we believe to be the ' root and foundation 
of all jastification.' This is our fixed and sure doctrine ; and 1 
should look upon myself as guilty of prevarication if /af/cmpM 
to tafieu it down or explain il away. By a universal law 0/ the 
Church, the penalty of excommunication is attached to the sin oj 
heresy, and is incurred ipso facto. 

" III. But it niust be the sin of heresy. To incur the excom- 
municatioTt, I must be a heretic in the eyes of God, otherwise I do 
not incur it. Notv, a man may hold a heretical doctrine without 
being a heretic ; because, for the siu of heresy, it is absolutely 
reqaired, not only that the doctriue held be heretical, but that 
it be held with pertinacity, 

" IV. In order that a man should be guilty of this pertinacity, 
three conditions are reqaired. First, — That the authority of 
flie Church should be satticiently proposed to him ; that is, that 
he should have such evidence, proof, ground of belief that the 
Boman Catholic Church is the true Church, and has supreme 
authority in teaching and defining, as shuuld oblige him to sub- 
mit to her authority. Secondly, — That the actual doctrine or' 
definition of the Church should be proposed to him ; that is, 
that he should have sufficient ground for believing that such or 
such doctrine is defined, such or such errors condemned by the 
Church. These two conditi'ins being supposed ex parte intel- 
lectus (as our theologians phrase it), it is required, thirdly, ex 
parte voluntatis, that he dehberately' reject the authority of the 
Church so proposed to him, or deny that such or such dustrine 
is defined, having bad the uforesaid ground for knowing that it 
is defined, or simply reject the doctrine so defined, or embrace 
the error so condemned. If any one of these three conditions 
be wanting, the man is not a heretic. Hence, if the authority 
•f the Church be sufficiently proposed to him, or — as in the 
case of a Catholic— if he actually believes in it, but he is igno- 
rant that such or such a doctrine has been condemned, he is not 
a heretic for holding it. Again, if the fact of the condemnation 
has been sutficienlly proposed to him, but not the authority of 
the Church, he is not a heretic. Again, if both the authority 
and the definition are sufficiently proposed, hut he does not de- 
liberately oppose himself to either, he is not a heretic. If his 
ignorance be grievously culpable, he is guilty of a grievous sin 
in holding the heretical doctrine ; but he is not guilty of the 
specific sin of heresy, and, therefore, does not incur the sen- 
tence of excommunication launched aj^aiust that sin. 

*' V. All baptized persons, wliether Catholics or Protestants, 
who are guilty of the sin of heresy, incur this excommunication ; 
bat here there are one or two important things to be noted. In 
the first place, it is by no means certain that all Protestants are 
heretics. The Church has not, so far as I know, issued any 
definition whatever on the matter ; but it appears to me to be 
the common opinion, certainly among those theologians and 
oanonists whose opportunities of observation, from their resi- 
dence in countries more ',r less ■Proti'Rtiint, stamp their decision 
With greater weight, that immense numbers are not only free 
from the guilt of heresy, but even in a state of invincible, and 
therefore inculpable, ignorance. 

" For my own part, I am, after long and thonghtful >nside- 
ntion of the question, decidedly of opinion that, at least in those 
conutries where Protestantism is the prevailing religion, or where 
it has been for several generations established among a distinct 
religious party, the great mass of Protestants are free from the 
sin of heresy, aud even in a state of invincible ignorance." 

The foregoing evidence appears to us to be deserving 
of the most serious coDsideration, as tending to establish 
soine propositions of the gravest moment, which we hope 
our Roman Catholic friends will ever hold in mind, when 
forming a judgment of their Protestant fellow-oountry- 
meu. 

1st. A man may hold heretical doctrines without being 
aheretic;he must be a heretic in the sight of God, other- 
wise he does not incur the sin of heresy. 

2Qd. A man must be conscious that he is guilty of 
heresy, and still contumaciously persevere in it, or he is 
guilty of no sia. 

If such had been the doctrines at all times sincerely 
held and honestly acted on by the Church of Borne, and 
not invented by theological writers since the Reformation, 
to evade the difliouUips and dangers which they would 
incur by propounding the original denunciations of the 
canon law in countries where they had not the power to 
enforce them, John Huss, and Jerome of Prague, to say 
aothiog of a thousand others who were put to death for 
heresy, would have escaped the excruciating tortures of 
the faggot and the flames ; for, assuredly, no sane man 
who was conscious that he was guilty of heresy in the 
sight of God, could pertinaciously persist in it in the 
hour of death, when he could have avoided those tor- 
tores by simply confessing it. To suppose that any man 
would prefer meeting the God he had consciously 
offended, by a violent and painful death, to saving his life 
by asking forgiveness for the offence of which he was 
conscious, would be to suppose him insane. Nothing but 
oonsoiousness of innocence in the sight oJ God, and the 
strongest conviction that death was preferable to hypo- 
crisy and apostacy from what he believed to be God's 
tenth, could support any human being in the pangs of a 
death of agony and disgrace. 

The truth is.however, that these subtle distinctions, how- 
ever convenientor useful to Romanists in Protestant coun- 
tries, were wholly unthought of ornegleoted when the all- 
powerful Church of Rome hadtodeal with defenceless indi- 
idnals in times gone by ; no one ever then dream ed of the , 
pnUmioary question, whether the accused was guilty of 
rormal or only of material heresy ; and who can doubt that 



if John Huss had pleaded that the first of the three con- 
ditions required to make a man guilty of pertinacity did 
not exist in bis case, inasmuch as the supreme authority 
of the Church of Rome to create said offence had not been 
proved to him by such evidence as obliged him to submit 
to her authority, who ean donbt that his fate would 
have been accelerated, not retarded, by such a denial of 
Church authority, and his sentence, if possible, been 
rendered more sever»! Of all heresies in the eye of 
Uorae, disputing her sapremacy has ever been deemed 
tlie first and greatest, as submission to her authority has 
been the supremest virtue. 

We must here observe, however, that the words of Dr. 
:Marray,jast referred to, appear to be artfully ambiguous; 
for when he says that, to be a pertinacious heretic, 
a man " should have such evidence, proof, and ground of 
belief that the Roman Catholic Church is the true Church, 
and has supreme authority in teaching and defining, as 
should oblige him to submit to her anthoiity,'' he 
cautiously abstains from defining what be means by the 
phrase " should oblige ;'' or who is to be the judge whether 
the evidence of the supreme authority of the Roman 
Catholic Church is, or is not, sufficient to oblige a man 
to submit to it? If the Church is to judge, she will, of 
course, hold the evidence obligatory. If the heretic is to 
judge, the evidence is deficient, or he would not continue 
a heretic. The yiori should seems artfully used to render 
the passage ambiguous, and cover the retreat in case of 
any one seeking to render the plea a practical one. Sup- 
pose the writer of the present article was on his trial for 
heresy, and he were to plead that he never had been able 
to discover evidence sufficient to oblige or persuade him 
to believe in the supreme authority of the Church of 
Rome to teach or define, and therefore, according to Dr. 
Murray's doctrine, though ha pertinaciously rejects the 
new dogma of the Immaculate Conception, he could not be 
convicted of that pertinacity in which the guilt of heresy 
alone consists ; can it be doubted that Dr. Itfurray's reply 
would be, that if it did not, it should have obliged him to 
submit to her authority: and if he rejoined that there was 
no such evidence as should have done so. Dr. Murray 
would reply that the Church thought it should, and that 
was enough. 

Professor Neville's fallacy is not quite so well veiled — 
as he lays it down, that " it is not sufficient for heresy 
that you knowingly and deliberately hold a doctrine, or 
knowingly and deliberately hold it against the Catholic 
Church; but you must, besides, have the authority of the 
Catholic Church so proposed to you, that you will be impru- 
dent and irrational in rejecting that authority ; this con- 
stitutespertinacity." There is here a double ambiguity; for 
wbatisimprndentand whatirrational ? How isimprudence 
to be estimated ? In one sense, nothing can be more im- 
prudent than to set at defiance, from whatever motive, 
a tribunal, ecclesiastical or civil, which is anxious andeager, 
andpowerful enough to punish if you resistit; but, surely 
the innocence or guilt of the act canaot depend upon the 
power or impotence of the party offended, and we must 
look for some other meaning of the word imprudent in 
the passage in question. Is it, then, imprudent with a 
view to setting Heaven at defiance ? How and by whom 
is such imprudence to be judged of here below? Suppose 
the writer of this to plead, on his imaginary trial, that he 
conscientiously thought that the evidence adduced in 
support of the pretensions of the Church of Rome was 
so slight and unsatisfactory that he thought it would be 
mostimprudent to surrender the in/aJ/i6/e holy Scriptures 
as a guide, and resort to the decrees of Popes and Councils, 
whose fallibility he was irresistibly convinced of, and, 
moreover, highly irrational to give up his own reason to 
the unproved assumptions of others, whose reasons were 
never brought to the light to enable the world to judge 
of them ; would not Professor Neville at once be driven to 
explain, that the Church, and not the culprit, were the 
judge of what was or was not imprudent and irrational, 
and that in their judgment nothing could be more 
pertinaciously heretical than his resistance of their 
authority. 

Dr. Murray says (p. 384), that, to incur the excommuni- 
cation, the person " must be a heretic in the eyes ofOod," 

Bat who is to decide this? — who to say when any doctrine 
has been proposed with such sufficient motives of credi- 
bility as to render its rejection imprudent, and involve the re- 
jecter of it in the crime, the sin of formal heresy? 

Rome, no doubt, undertakes to decide as to intellectual 
power aud moral susceptibility, and has destroyed multitudes 
who were not guilty of heresy in the sight of God. 

Those who in England suffered martyrdom during the reign 
of Queen Mary were supposed guilty of formal heresy, and 
burnt accordingly; though they felt and declared that the doc- 
trines propounded to them by the authority of the Church bad 
not such motives of credibility as to be satisfactory to them ; 
but that the weight of testimony to the candid and unbiassed 
mind, taught by the written Word of God and illumined by the 
teaching of the Holy Spirit, was just the contrary. 

Roman Catholics, however, were the judges. It was for 
them to decide whether the heresy was material or formal; and 
they seem to have thought that what was conclusive to their 
own understandings ought to have been so to others also. 
They accordingly — very conscientiously, no doubt, and, possi- 
bly, even' thinking they were doing God service — burnt them, 
as being 'guilty of formal heresy, when at the most it was, as 
might be contended by some, material heresy only, or indeed 
no heresy at all. 

Is it clelSr that if Roman Catholics ever again should 
have the power to sit in judgment in these countries. 



over heretics material or formal, that they will be a whit 
more careful to distinguish between the one class and 
the other, and that many of us might not possibly find 
ourselves, though only material heretics in theory, visited 
in practice with the punishment prescribed for the re* 
formation or destruction of formal heretics, by the 
canon law of Rome, notwithstanding the subtle dis- 
tinction of the commentators, which are not binding on 
any but those who please to act upon them. Romanism 
may possibly, out of a sense of policy or prudence, hesi- 
tate to enact over again the atrocities which, in other 
days, were perpetrated by htr or under her sanction ; but 
so long as the Church of Rome clain.s to be infallible 
and immutable we shall do well to hold our liberties 
by some tenure a little less frail and perilous than the 
subtleties of casuists or commentators on canon law. 
What the canon law expressly prescribes and Popes 
and Bishops practised, while they had the power, with 
regard to those whom they pronounced to be guilty or 
even suspected of heresy, we propose to lay a brief sum- 
mary of before our readers at an early opportunity. 

TO CORRESPONDENTS. 
We have several tellers iu tvpe which we have been 
obliged to postpone, from want of space. We hope our 
friends will excuse us for not noticing them more particu- 
larly. 

To diminish the chance of disappointment, all letters should be 
ffil warded to thi (\ffice by the first day of the month. 

All Utters to be addressed to the Kdilor, 9, Upper Sackville street. 
Contributors of M\ per annum will be furnished with six copies, 
.any of which will be furtcarded, as directed, to nominees of the 
suhscriber. 

The Cathouc Layman is registered for transmission 
beyond the United Kingdom. 
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DUBLIN, JULY 17, 1856. 

We live in times of stirring interest, when all 
parties, religious as well as political, are obliged 
to exert themselves to the utmost to maintain or 
advance their views. Everything which the 
talent and learning of any party can do in behalf 
of its own system is earnestly put forward, and 
every nerve strained to gain adherents and obtain 
the ascendancy. Who can doubt that the 
most zealous and persevering body whom the 
world has ever seen, and whose still recent exer- 
tions to bring back England to their sway prove 
that they are as active and indefatigable as ever, 
forms no exception to the general rule ? 

It is true that the time when the Church of 
Rome thought it politic to attempt to uphold 
their faith by encouraging controversial sermons 
and discussions has gone by ; and that the subor- 
dinate priesthood in this country seems to have 
been silenced by the hierarchy, who probably 
think itmoreprudent, "in times of danger" to their 
faith, to take all such matters specially into their 
own hands : whether wisely or unwisely the re- 
sults alone can decide. 

Hence it is, that while Roman Catholic contro- 
versial sermons and public discussions are no 
more, Episcopal Pastorals are multiplied without 
end, and we have scarcely had time to digest 
one, before its successor appears to demand equal 
attention. Whether such documents be exten- 
sively read by the Roman Catholic laity, or even 
listened to with attention when read in their 
chapels, we entertain considerable doubts ; but 
Protestants having nothing else to estimate the 
present state of the feelings of the Roman Ca- 
tholic Church by, there certainly never was a 
period when such pastorals attracted so much of 
the attention of the Protestant public as they do 
at present. 

Those who have been accustomed to read the 
pages of the Catholic Layman probably have 
a pretty good idea of the style and contents of 
many of these Episcopal missives, and more es- 
pecially those of the Most Rev. Dr. Cullen, the 
Papal legate, or delegate, in this country. 

The special "danger of the times" appears, 
however, to have called for more concentrated 
efforts than even those which a direct delegate 
from Rome could command, and we hav0, 



